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RAMBAM'S TEXT 

THE 8TH PRINCIPLE: 

DIVINE AUTHORSHIP 

OF THE TORAH 

Rambam The Eighth Principle is the Divine 
Commentary to authorship of the Torah. Namely, that 

the Mishnah we are to believe that the whole Torah 
which is found in our hands today, is 
that which was given by Moshe our 
teacher, peace unto him, and is all' 
from the mouth of the Almighty. In 
other words, it all was conveyed to 
him by G-d in a manner which is ref
erred to metaphorically as "speech," 
though the only person who knew the 
true nature of that communication 
was Moshe, peace unto him, because 
he was the one who actually received 
it. He was like a scribe writing from 
dictation who chronicled the events 
of those days, both the episodes and 
the laws, and it is for this reason that 
he is referred to in scripture as an 
"engraver" (Bamidbar 21:18). 

[Apparently unimportant] verses 
such as ''And the children of Cham were 
Kush and Mitzrayim" (Bereishis 10:6), ''His 
wife's name was Mehaytavail bas 
Matrayd" (ibid. 36:39), and ''Timnah was a 
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4 I RAMBAM'S THIRTEEN PRINCIPLES OF fAITH 

concubine" (ibid. 36:12), are no different 
from [overtly significant] verses such 
as "I am G-d your G-d" (Shemos 20:2), and 
"Hear 0 Israel" (Devarim 6:4), since they 
are all from the Almighty's mouth. It is 
all "the perfect Torah ofG-d" (Psalms 19:8), 

which is pure, holy, and true. 

A person who says "these few verses 
and episodes were written independ
ently by Moshe" is considered by our 
Sages and Prophets to be a heretic, 
one who corrupts the Torah more 
than all other heretics. For he believes 
that the Torah has a "core" and a 
"shell" and that these historical 
events and episodes serve no useful 
purpo~e and are consequently the 
indepei]deut product of Moshe! This 
is the meaning of one who "denies the 
Divine authorship of the Torah" 
(Sanhedrin 10:1). 

Our Sages of blessed memory 
taught: '~ny person who believes that 
the whole Torah is from the Almighty 
with the exception of one verse which 
he claims thatG-d did not utter, but was 
said independently by Moshe, is guilty 
of having 'disdained G-d's word'" 
(Bamidbar 15:31; Sanhedrin 99b)-May G-d be 
exalted far and beyond such heretical · 
slander! 

In truth, every word of the Torah 
contains immense wisdom and 
phenomenal insights for those who 
are capable of discerning them, 
though their full profundity can never 
be grasped-"Its measure is longer 
than the earth, and broader than the 
sea" (Job 11:9). A person need only but 
follow in the footsteps of David, 
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anointed one of the G-d of Ya'akov, 
who prayed, "Open my eyes, so that 
I may behold wondrous things in your 
Torah" (Psalms 119:18). 

The above also stands true for the 
orally transmitted interpretation of 
the Torah, which was likewise received 
from the Almighty's mouth. 

Thus, the way hi. which we observe 
today the precepts of Succah, Lulav, 
Shofar, Tzitzis, and Tefilin etc., is 
precisely the same way that G-d, 
blessed be He, told Moshe, who then 
informed us. And the one whom G-d 
appointed as His agent is surely to be 
relied upon. 

The verse which teaches this 
principle is: "Moshe said, 'Through this 
you will know that G-d authorized me 
to carry out all these acts, for it was not 
from my own heart"' (Bamidbar 16:28). 

Points to Remember ••• 
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v G-d dictated the Torah to Moshe. 

v Every part of the Torah, even something that seems 

unimportant, is crucial. 

v Every word of the Torah contains immense wisdom and 

phenomenal insights: · 

V. The Oral Torah, which explains the Written Law, was also 

given from the Almighty's mouth to Moshe. 
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roo Revelation of the Torah 

Lieberman claims that the divergent views about the nature of tikun soferim 
actually go back to rabbinic times. 59 

There are other scholars who assert that the Torah's text has changed since 
Moses' day. Ibn Ezra states that whether a word was written defective or 
plene was left to the scribe, as it is the sense of the word that is important, not 
its textual form.60 In line with this, R. Samuel Tzartza (fourteenth century) 
explains that according to Ibn Ezra, God dictated the Torah and Moses wrote 
it down without paying any regard to defective or plene spellings.61 R. Joseph 
Solomon Delmedigo claims that whether a word is defective or plene is not 
accidental, but is due to the wisdom of the Masoretes. 62 In the Pentateuch 
edited by R. Joseph H. Hertz (1872-1946), widely used by Orthodox Jews, it 
is stated that the alej'in the first word of Leviticus (~1j7'1) is not part of the 
original text but was added at a later date. 63 

There is a well-known passage which appears with minor variations in the 
Jerusalem Talmud,64 Avot derabi natan,65 Masekhet soferim (6: 4), and Sifrei 
devarim: 66 

Three books they found in the Temple court: the book 'l1ln:l, the book '"1"Vt, 

and the book N'il. In the one they found written Cij7 'i1?N )1VT.l and in the two they 
found written i1l1VT.l (Deut. 33: 27), and they upheld the two and set aside the one. 
In the one they found written ?N1V' 'l:l '"1"Vt TIN n?V'1 and in the two they found 
written ?N1V' 'l:l '1Vl TIN n?V'1 (Exod. 24: 5) and they upheld the two and set aside 
the one. In the one they found written nine times N'i1, and in the two they found 
written eleven times N'i1, and they upheld the two and set aside the one. 

Obviously there is no reason why we should assume that the texts that 
were in the majority were correct. However, as with ali halakhic decisions, 
objective 'truth' is set aside, and the decision of the sages, in this case based on 

59 Hellenism, 2S-37. 
60 Saft:lh berurt:lh, 7a-7b. See also id., Sefer tsal;ut, 7Ih-72a; id., Introduction to the Pentateuch (fifth 

approach), in his Commentary, and his comments on Gen. IS: I3, Exod. u: s, IS: ZI, 20: I, 2s: 3I, Deut. 
s: s. 

61 Mekor ~ayim, on Exod. 20: I. This approach conflicts with the halakhic view that it is precisely 
the uncertainty regarding defective and plene letters that makes the kashrut of our Torall scrolls 
questionable. See above, pp. 93-4. From the standpoint of practical halakhall, since a certain text has 
been accepted, a scribe is not permitted to decide independently between defective and plene, for a 
wrong decision makes the scroll parul. See BT Men. 29h-3oa, 32h; Maimonides, 'Hilkhot sefer torall', 
7: II, I3; Io: I; Shu!J;an arukh, 'Yoreh de'all', 27s: 6, 279: 4. Regarding Maimonides' understanding of 
the texts inMenaJ;ot, seeM. Goshen-Gottstein, 'Keter', S7s n. I2, 88I n. 28. 

62 Matsref k~okhmt:lh, wb. 
63 Pentateuch, on Lev. 1: I. Although R. Samuel David Luzzatto is quoted, his view actually differs 

significantly from that of Hertz. Luzzatto does not agree that the Scribes inserted a letter which was 
not in the original text. See his Commentary on the Tort:lh on Gen. 26: 46. 

64 Ta'an. 4: 2. This version will be quoted below. For discussion of the passage and its textual 
variants, see Israel M. Ta-Shma's note in Steiner, 'Linguistic Features', s2-3; Havlin, 'Establishing 
Correct Manuscript Readings', 244 ff. 65 (B), ch. 46. 66 Piska 3s6. 
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the majority principle, is determinative. Indeed, R. David Kimhi,67 R. Profiat 
Duran,66 Me'iri,69 and R. Joseph ibn Wagar (fourteenth century)1° admit that 
there were occasions when the rabbis could not determine the proper text, 
and that this is why they instituted the keri ukhetiv (a word read differently 
from the way in which it appears in the text).71 As Kimhi puts it: 

These variant words apparently developed because during the First Exile, the texts 
were lost, the scholars were dispersed, and the Torah scholars died. The Men of 
the Great Assembly who restored the Torah to its former state found differences 
in the texts and followed the reading of those which they believed to be in the 
majority. When they were unclear about this, they wrote one version without 
pointing it, or they wrote it in the margin and not in the text, or they wrote one 
version in the margin and one version in the text. 72 

As can be imagined, despite the great efforts made by the sages, not ali 
difficulties were cleared up. This explains another passage found in Bamidbar 
rabah 3: 13 andAvot derabi natan 34: s, which discusses the placing of dots 

over certain words in the Torah: 

Wherefore are the dots? Thus said Ezra: 'If Elijah will come and say, Why have 
you written these words? I shall say unto him: I have already put dots over them. 
And if he will say, thou hast written well, I shall remove the dots over them.' 

As David Weiss Halivni has observed, this passage 'implies that Ezra had the 
right to delete a word if he was sure of its spuriousness'. In these instances he 
was unsure of the reliability of the text, 'but Elijah's question to Ezra, "Why 
have you written these words?" implies that Ezra poss~sed the power of tex
tual emendation'.73 According toR. Hayim Hirschensohn, it was not only 

67 Introduction to his commentary on the Prophets; commentary on 2 Sam. Is: 2I, I Kgs. I7: I4. 
66 Ma'aseh efod, 40. 69 Kiryatsefer, introduction; id., Beit habe~irt:lh on BT Ned. 37b. 
7° See Steinschneider,Jewish Literature, 270 n. IS. He refers to the keri ukhetiu as l"'lHntlll. 

71 They say this despite the fact that, according to BT Ned. 37h, the keri ukhetiv is a tradition from 
Sinai. In addition, the Talmud seems to derive laws from the keri ukhetiv. See Ben-Yitshak, 'Keri 
ukhetiv'. 72 Introduction to his commentary on the Prophets. 

73 Peshat, I4I. Regarding this passage, see also Spiegel, Pages, 64-S· See Halivni, Peshat, I4I, 2I8, for 
the rejection of R. Moses Feinstein's assertion that this passage is a heretical interpolation (Feinstein, 
Igerot mosheh, 'Yoreh de'all', iii, no. II4, p. 3S8}. For authorities who cite the passage, see Halivni, 
Peshat, 2I6 n. IS, 2IS nn. 2S-6, to which add Hizkuni on Gen. I6: s ('Ezra the Scribe was in doubt 
about all the marked letters in the Torall'); di Illescos, Imrei no'am, I97; H. J, D. Azulai, Penei david, 
I7~, quoting the Tosafists; Levinson, Hatort:lh vehamada, 267; Yadler, Tiferet tsiyon on Bamidbar 
rabt:lh 3: I3 ('Ezra was also in doubt about all these words and did not know what to do, other than 

writing them and placing a dot above'). 
Feinstein's rejection of the authenticity of this passage should be viewed as part of his pattern of dis· 

carding sources that do not fit in with his understanding. He does so even when the sources are nei
ther contradicted by other writings of the authors involved nor by other versions of the text in 
question. See e.g. Igerot mosheh, 'OraJ:! J:layim', iii, n. 9, v, no. 20: 2, 'Yoreh de' all', ii, no. 7, iii, nos. 
U4-IS, 'Even ha'ezer', i, nos. 63,64 (pp. I6I, I63}, 'l:Ioshen mishpat', ii, nos. 69,70 (pp. 29S, 297). For 
rejections of Feinstein, see Walden berg, Tsits eli'ezer, xiv, no. IOO (p. I83}; M. Bleich, 'Role', 4s-S. 
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and through the consideration of His wisdom as it is manifested in it. We 
have also mentioned there the fact that the Sages, may their memory be 
blessed, call attention to this notion. 

What results from what we have now stated as a premise regarding this 
subject is that whenever a commandment, be it a prescription or a prohibi
tion, requires abolishing reciprocal wrongdoing, or urging to a noble moral 
quality leading to a good social relationship, or communicating a correct 
opinion that· ought to be believed either on account of itself or because it is 
necessary {or the abolition· of reciprocal wrongdoing or for the acquisition of 
a noble moral quality, such a commandment has a clear cause and is of a 
manifest utility. No question concerning the end need be posed with regard 
to such commandments. For no one was ever so perplexed for a day as to ask 
why we were commanded by the Law that God is one, or why we were 
forbidden I to kill and to steal, or why we were forbidden to exercise ven
geance and retaliation, or why we were ordered to love each other. The 
matters about which people are perplexed and opinions disagree- so that 
some say that there is no utility in them at a]] except the fact of mere com
mand, whereas others say 'that there is a utility in them that is hidden from 
us - are the commandments from whose external meaning it does not appear 
that they are useful according to one of the three notions we have mentioned: 
I mean to say that they neither communicate an opinion nor inculcate a 
noble quality nor abolish reciprocal wrongdoing. Apparently these command
ments are not related to. the welfare of the soul, as they do not communicate 
a belief, or to the welfare of the body, as they do not communicate rules use
fu) for the governance of the city or for the governance of the household. 
Such, for instance, are the prohibitions of the mingled stuff, of the mingling 
[of diverse species], and of meat in milk, 4 and the commandment concerning 
the covering of blood, the heifer whose neck was broken, and the firstling of an 
ass, 5 and others of the same kind. However, you will hear my explanation 
for all of them and my exposition of the correct and demonstrated causes for 
them all with the sole exception- as I have mentioned to.you- of details 
and particular commandments. I shall explain that ~l these and oth~rs of the 
same kind are indubitably related to one of the three notions referred to-
either to the welfare of a belief or to the welfare of the conditions of the city, 
which is achieved through two things: abolition of reciprocal wrongdoing 
and acquisition of excellent characters. 

Sum up what we have said concerning beliefs as follows: In some cases 

4· Cf. Deut. 22:11; Lev. 19:19; Exod. 23:19. 
5· Cf. Lev. 17:13; Deut. 21:1-g; Exod. 13:13 .. 
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a commandment communicates a correct be1ief, which is the one and only 
thing aimed at- as, for instance, the belief in the unity and eternity of the 
deity and in His not being a body. In other cases the belief is necessary for 
the abolition of reciprocal wrongdoing or for the acquisition of a noble mora} 
quality- as, for instance, the belief that He, may He be exalted, has a violent 
~er against those who do injustice, according to what is said: And My 
wrath shall wax hot, and I will kill, and so on, 6 and as the belief that He, may 
He be exalted, I responds instantaneously to the prayer of someone wronged 
or deceived: And it shall come to pass, when he crieth unto Me, that I will 
hear; for I am graciou.s_. 1 

CHAPTER 29 

r is well known that Abraham our Father, peace be on him, was brought 
up in the religious community of the Sabians, 1 whose doctrine it is that 

there is no deity but the stars. When I shall have made known to you in this 
chapter their books, translated into Arabic, which are in our hands today, 
and their ancient chronicles and I shall have revealed to you through them 
their doctrine and histories, it will become clear to you from this that they 
explicitly asserted that the stars are the deity and that the sun is the greatest 
deity. They also said that the rest of the seven stars 2 are deities, but that the 
two luminaries 3 are the greatest of them. You will find that they explicitly 
say that the sun governs the upper and the lower world. They say it in 
these very terms. And you will find that they mention in those books 
and those chronicles the story of Abraham our Father, and they say 
literally what follows: When Ibrahim, who was brought up in Kiitha, 
disagreed with the community and asserted that there was an agent other 
than the sun, various arguments were brought forward against him. In these 
arguments they+ set forth the clear and manifest activities of the sun in 
what exists. Thereupon he, they mean Abraham, told them: You are right; 
it is like an axe in the hands of a carpenter. Then they mention a part of his 

6. Exod. zz:z0. 7· Exod. zz:z6. 
1. The term "Sabians," as used by Maimonides, designates the pagans. 
z. Including the sun and the moon. Another possible translation is: all the seven stars. 

0. The sun and the moon. 4· I.e., the Sabians who were Abraham's contemporaries. 
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II 

~ You mention that the apostate102 has misled people to believe that 

bm'd m'd is the Madman, 103 or that in the same way He appeared from 
Mount Paran (Deut. 33:2]104 alludes to him, or similarly, that a prophet 
from among your own people [Deut. 18:15)105 refers to him, or likewise 

his promise to Ishmael: I will make o/ him a great nation [Gen. 17:20]. 106 

These arguments have been rehearsed so often that they have become 

nauseating. It is not enough to declare that they are altogether feeble; 

nay, to cite them as proofs is ridiculous and absurd in the extreme. 
Neither the untutored multitudes, nor the apostates themselves who 

delude others with them, believe in them or entertain any illusions 
about them. Their sole purpose in citing these verses is to win favor 

in the eyes of the gentiles by demonstrating that they believe the 

statement of the Koran that Muhammad was mentioned in the Torah. 

But the Muslims themselves do not accept these arguments; they do 

not admit them nor cite them, because they are manifestly fallacious. 
Inasmuch as the Muslims could not find a single proof in the entire 

Bible, nor a reference, or possible allusion to their prophet that they 
could utilize, they are compelled to accuse us, saying: "You have 

altered the text of the Torah, and expunged every trace of the name 

of Muhammad therefrom."107 They could find nothing stronger than 

this ignominious argument, the falsity of which is easily demonstrated 
to one and all by the fact that the Torah had been translated into 

Syriac, Greek, Persian, and Latin hundreds of years before the ap

pearance of the "prepostle, " 108 and by the fact that it is an unbroken 
tradition 109 in the East and the West, with the result that no differences 

in the text exist at all, not even in the vocalization, for they are all 
correct. Nor do any differences affecting the meaning exist.uo Only 
the absence of any allusion to him in the Torah compelled them to 

rely on these weak proofs. 
The phrase a great nation implies neither prophecy nor a Law, but 

merely large numbers and no more, Ill just as He says of the idolaters 

nations greater and more numerous than you [Deut. 11:23].ll2 Simi

larly, the phrase bm'd m'd simply signifies exceedingly. If the allusion 

in the phrase were intended to that one, it would read and I shall bless 
him bm'd m'd, 113 so that whoever likes to hang on a spider's web might 




