Your clear letier has reached me and in it you go to great lengths to expound on
the subject of teaching the Hebrew language to schoolchildren. Woe 1o me if 1 say

anything and woe 1o me if | dont say anything.
i | should say that the study of the Hebrew language, which is the language of our
holy forefalhers, is prohibited, how embarrassing and shaming it would be for us. I [
should not say anything, behold we have seen with our own eyes how much damage
has resulted from eaching Hebrew as a language This is bocause new ideas have
come from those within our circles wha have published books in Hebrew; they speak
in Hebrew, yet they lransgress the Torah All of their publications are of heresy and dis-
sension, of carnality and disgrace. They are of Lhe opinion that in order to be called a
Jew itis enough 1o speak [Hebrew and to be a Jew withoul religion. We have seen here
in the schools -— due o our own sins - that they educale thousands of children with
wrelched cullure, teaching them public desecration of Shabbat and tolal denial of
G-d. It is well known to cvervone that they care only for the [anguage and for the
land of tsrael Inot its holiness!. Because of our sins, the verse has come true (o us,
“And into it will come lawless people and profane it” (Yehezke! 7:22)

It is well known that this is the time to acl for G-d. IUis even allowed to transgress
the Torah in return for assurance that it will be observed properly in the fulure. The
episode of the Prophel Flijah at Mount Carmel attests 1o this concept

Anyhow, | do not know why there is such a problem if we choose not to teach
in Flebrew. Is it such a gieat mitzvah to use specilically the Hebrew language? 11 is
sufiicient 10 expound the Torah, each one in his own language, as we have always

studicd and taught in the enlire Jewish nalion fiom the time of the destruction of the
Temple throughout the exile until now, The enlire Talmud was written in Aramaic, as that
was Lhe [anguage of the time, The Rambam and other gieat Rabbis wrote their works in
Arabic. They saw na dishonor or disgrace to Ihe Holy Language because that is what the
people spoke. What we should e particular about is 10 explain the Torah in accordance
with what was handed down to us, with commentators such as Rashi and 1he Ramban

e

e S

lhe language is not called the Holy Language for any reason other than that it was the
language 1 which the Torah was given, as the Ramban writes. Lven in the bathiooms
and bathhouses one may speak of mundane things in the Holy Language. Itis only words
ol Torah which are not allowedl in these places, even in olher languages. Thereiore, the
main emphasis 1s not on the Holy [ anguage specifically but rather in the content of what
is spoken. The haliness of the Holy 1 anguage is only hecause of the Torah,

Ihose who put ttemendous cimphasis on Hebrew have caused the desecration of the
Torah and the religion. Had youn 1lonor seen with his own cyes even some of the terrible
things (hat have been done, surely you would have said that we must Lo our clothing
and bless the Truthful Judge, as do the mourners Those that have studied Hebrew can

now use books that are alien to our culiure. In addition to all that has been mentioned
o har, they cause the schoolichildren to be inlerrupted irom (heir holy study of the

Tarah, the sludy upon which the whole woild exists. Instead they encumber them

wilth emptiness and with bad and prohibiled things, things thal we cannot even
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ban. The dacument Is a5 follows:

Dlavan (see 82037 waiter anolhier 13 WY lagsf it atartieg B own pross, in compliance wih the

Eliyahu the son of Abraham Sasson has decided 1o open a printing press o henefit
the Jewish community and 1o glorify the Torah. He traveled out of lown for a year to
learn the trade and he invested much time and effort to learn the intricale process
involved in this holy work. Greal expenses were involved besides the payment 1o the
printers 10 teach him the trade. e aiso had no income during that tme to supporl
his family. Addilional expenses werce incurred in the purchasing of all the printing

equipment

Rav Llivahu [Sasson] has expressed concern that others not go into compelilion
wilh him anel cause him great financial loss. 11e has asked us (o protect him from
such an occurrence. We the undersigned are responding to a proper request and are
hereby making a firm decision to forbid anyone fiom opening a competing press.
Anyone who docs so will be considered Iransgressing against a herem {ban| and
liable to excommunication. This ban includes those who dwell In our country and
those who don’t It includes Jew and genlile, even with government pormission. It
includes men or women. There is no difference hetween large or small letters wiether
in block Jetters or Rashi script. IFf a Moslem or Chiistian on his own decides 1o open a
prinling press, no Jew is permitted to work there or to print hooks there
All 1his has been decided with the lorce of a Torah ban. Il anyone should violale i1,
there will come down upon him all the curses of the Torah and he will be bitten by the
hite of the rabbis, which has no healing Anvone who maliciously ignores the ban will

he pursued 10 destruciion

This ban is for 20 years fiom this day. Whoever listens 10 us will dwell in peace
and tranquility prolected from all fears. Those thal listen to us will be blessed with
sweethess and all good. All Jews are holy and should be blessed tenfold by G-d

Almighty and should blossom like roses

We the undersigned, Aleppo, 9 lyar 5625 (1865)

Hafm Mordechar fabalon
Shalom Chasky

Raphael Shelomao Nefriad

Mashe Sution
Fzra Chasky
Yitzhak Shrem
Shaul Dweck
Abraham Dayan
Shalom Lahmi
Hafmr Shid Abady
Abrafram Laniado
Fzra Aftialh
Elivahu Mishan

Yitzhak Dayan
Yedidvaly Dayan
Moshe Eliyalu Swed
Shmirel Dweck
Maoshie Cohon

Michaef Asfkenazi
Vitzhak Harmd
Yitzhak Anteby
Shalom AMizrahi
Kaacol Abady
Mordechar Apady
Shelamo Safdeyeé
Aharen Choueka
Haphael Moshe Sasson
Eliezar Lalurion
Haim Ashlonazi

Menashe Matloul Sutfon
Nissimr Yeshayalt Harars

Yiseael Sasson
Mordechal Labaton
Yitzchak Labaton

Ephraim Abadi
Shirnon Misrahi
Yefwdaf Attiah
tiiyahu Hamway
Moshe Abrahtam Dayan
Moshe Tawil
Abrufrar Kassir
Eliyahu Sassorr
Strau! Dayan
Hivya Hararl
Eliyabur Dweck
Nissim Swod
Yeshayalh Chasky

[Note : The above document is quoted from the book fHebrew prinang in Middfe Castern Land's

by Abraham Yeiri iJerusalem 1936) pages 36-37.
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RELIGION 73

time, In rulers and decrces, in nature and climate, in states and
realms—therefore, all ToralYs words were given in marvelous, wise
ambiguity; thus, they can receive any true interpretation at any time. .,
Indeed, the Torah of Truth, inscribed by God’s finger, engraved upon
the Tableis—will not change nor be renewed, for ever and ever.

(57)

In other words, the words of the holy Torah arc eternal, yet the elernalness
of the Torah is manifested specifically in its inexhaustible capacity to yield
multiple meanings, each appropriate fo a different human reality.

A second example is Rabbi Ben-Zion Mcir Hai Uzziel (1880-1953), born
in the Old City of Jerusalem to an ancient and illustrious Sephardic famuy.
From 1912 to 1939 he served as Sephardic rabbi of Jaffa and Tel Aviv and
from 1939 until his death as chief Sephardic rabbi of Israel. In the introduc-
tion to the first volume of his collected responsa, Mishpetei Uzziel (1935), he
lotally rejects the central premise of European Orthodoxy and stresses that
halakhah must respond to modern developments:

In cvery generation, conditions of Jite, changes in values, and technical
and scientific discoveries—creale new questions and problems that
require solution. We may not avert our eyes from these issucs and say
“Torah prohibits the New,” i.c., anything not cxpressly mentioned by
earlier sages is ipso facto forbidden. A-fortiori, we may not simply declare
such matlers permissible. Nor, may we fet them remain vague and
undlear, cach person acting with regard to them as he wishes. Rather, it is
our duty to search halakhic sources, and Lo derive, [rom what they
cxplicate, responses to currently moot issues. . . Tn all my responsa, 1
never inclined (owards lemiency or strictuess according o my personal
opinions; rather, my intention and striving were always to search and
discover the truth. To the extent thal my understanding enabled me, 1
walked in the light of earlier halakhic masters, whose waters we drink
and whose light enlightens us; With this holy light, which issues from
the source of the hidden, concealed Light, 1 illuminated my eyes. (ix ~x)

Thas Usziel rejiecis the path ol both Orthodoxy and Reform. He states that
falakbah con und should develop through hermencutics and analogy, as
tpphied by halakhists deeply muativated to discover the truth. Uzziel sees
Walakhah as far from a fnite sot of normative dicta; rather, he requires
halakhists 1o

discower anew how Jews should relate to developments in




“On Women's Voting”
With God’s Aid,
April 1920-Jerusalem

General Responsum

To the many who have asked ahouc the participation of

womcen in the elecrion of the Constilutive Assembly:

Your weighty query regarding the eleerion of women to
the assembly of che Jews of the Land of lsrac! [is apain at
issuel, even though T have already expressed my opinion
in this marrer in general in my open letrer o the Mizrahi
associarion [in Seprember 1919).

Now, as then, I must say that [ am unworthy of vour hay-
ing senc yue [chis query], for L see a swrong need (o con-
vene a grear assemnbly of dhe rabbis of the Land of Israel,
which would decide the matter. 1 chink chat siarchood has
not yet been so separated from religion as to make it pos-
sible to think that the staresmen have the right  act on
a marrer of pencrl concern wichour any constderadon fur
the opinion of all the rehigious aucharitics in cthe Tand of
Israel, in thetr great myjoriry. Therefore, | believe it nec-
essary thar all the rabbis of the Land of Lsrael rule on dhis
issue jointly Because the marter is most pressing. the

assembly should rake place as soon as possible

As for imy own opinion, as a maceer of theory, however, |
would like 0 add some danlicanon o what | sad in the

foregoing open leceer.

Ag then, T must say now that cthe 1abbis who declared (he
|L‘g:l| prohibidon diew their apinion {rom e sonwce of
the wne voice we hear from the Torah, from the Prophets,
and from Scripture, from the Aalabbady, and from the
aggadal, that teaches us rthar the spitic of dic whele
narien, n s essence and puricy, opposes this madern

innovation  Io wcaches as well e if we bend ourselves

specifically to the novel Irish moralivy,* we cheieby com-
mic an act of betrayal w our own moralicy, “the morality
of Judaism.” Such an act stifles the spirit of the nation and
lowers to the ground the fortress of national revival. IF we
are noc prophets, we are the sons of prophers; and we
must call ouc in a great voice to all eur brochers who at
present desire che stengthening of our revival, urging
them 1o guard their spirics, and not w feed us this unripe
fruie. whose adverse effecs we will necessarily greadly

regret

We bclicve our aulook on che life of socicty is more del-
icate and purc than that of the other civilized nations in
general. Our family is sacred to ws in a2 much deeper way
than 1t 15 to all (the modern world, and chis is the basis of
the happiness and dignity of the Woman of Israel. In
other nations, the family s oot the foundation of the
nation, nor is it as stable and deep as it 1s amidse us. For
this reason, they are not so taken aback by the cracks in
family life, and the consequences of those breaks will not
cause such harm 1o their nadional life. The psychological
basis for calling for public pardcipation in clecnons by
the mame of “women’s tighes” avises fundamentally from
the unhappy position of the mass of women amidst these
nartions. If their family situarion had been as peaceful and
digmified as @ is genenlly in fsracl. the women them-
selves, as well as men ol science, morality and high ideals,
would not demand what chey call “rights” of suffiage for
women, i the comman fashion, a step thar mighe spoil
domestc wanduiliy (shalom bayity and nlnmately lead o
a great dewerioracion of political and nadional life in gen-

eral

Buc out of their desperation and biterness, che resalt of
male coarsencss that spoils family life, the women of
other nations choughr o receive, through some public
empowerment, help in amelioratiog cheir wrerched sicua-
tien at home, withour regaid 10 the (urcher breaches

made theteby, since those breaches ate so numerous. We

*Treland enzcted women’s sulliage shorely before e witting of dus genecal sgporsin — eduor
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Mishpetei Uziel 44
Rabbi Ben Zion Uziel, 1920

{Translation — Zvi Zohar)

WOMEN'S IIGHTS IN THE HOUSLE OF REPRE-
SENTATIVES AND IN INSTIT UTTONS OF PUBLIC
AND YISHUV LEADERSHIP”

1 wrote this repomum onginally o chnfy the halakhah
for myself, noc wishing w publicize and wacly thay respan-
s and chis Aulakbat for Unplemenarion, However,
now since this quesrion has been resolved Dy itselll T deem
it gnod o publicize it for the purposcs of enhancing

Torah.

A Womeas Right t Mot

‘Vhis issue hecame a central controversy in Fres Yioael
and the whole Land of Iseael rocked with the debate

Posters and warnings, pamphlers and newspaper artides
appearcd anew every wmorning, absolutely prohibuing
women'’s participation in the elections. Some based their
argumenc on “Torah Law,” some on the neced 1o preserve
the boundaries of modesty and morals, and ochers on the
wish w cnsure the peace of the family home. All leaned
upon the saying "The new Is prohibited by Torah {(badash

asur nrin ha-rorah).” !

I regret 10 say that 1 do not have available now before me
all the licerature that has accumulated en this ssue. [ am
very grateful ro my fricnd, a virwal repositery of Torsh,
the great Rabbi Hayyim Hirschensohn, who in his book
Malki Ba-Qodeds, parr 2, summed up all he relevant
matertal. Thus T have dhe opportunity w hear all the opin-
ions of those who prohibit [women’s suffrage], and to dis-
cuss them to the best of my limiwd cipaaicy.

The tssue can be subdivided inte two headings: (a) the
right to vore, and (b} the right o be clected

Regacding the first Theading], we find no clear ground w
prohibit chis. and it is inconceivable that women shooeld
be denied this persenal righe. Tor in these elecuons we
elevare leaders upon us and empower our representatives
to speak in our nume, w organize the macers of our
yishuw, and w levy taxes on our proporty. The women,
whether direcdy or indirectly, accept the authory of
these representatives and obey their public and natienal
direcrives and laws How then can one simulraneoushy
“pull the rope from both ends™: lay upon dchem the dury
o obey those elected by the people, yer deny themn the

right to vote in the clectiong?

If anyone should el us that women should be exeluded
from the vating public because “their minds are fhghoy
{daaran galod)” (Shabbar 33b and Qideluchin 80b) and
they know not how w chouse who s worthy af leading
the people, we reply: Well, then, let us exclude from the
elecrorate also those men who are “of fighty minds” {and
such are never lacking}, However, reality confronts us
dearly with the fact char, bath in the pasc and in our
times, women are equal to men in knowledge and wis-
dom, dealing in comnmesce and trade and condvcring all
personal matters in the best possible way. Has it ever been
known char a guardian is apponted o conducr the affairs
of un adult woman, against her will?

The meaning of our Rabhis™ statement, “dia"atan galor,” is
entirely difterent. Also, the statement “women have no
wisdom excepr with regard to the spindle” (Yoma Gob), is
only flowery wording intended o circumvenr 2 gquescon
posed by a woman. Indeed, the Talmud itself states thar
the woman whe usked the question was a wise person, as
ir says: “A wise woman posed a question to Rabbi Fliezer.”
And our Rabbis expressly stated: “And God constructed

! Usicl gefors bere o che popular religious nrientarion encapsutated by this play on words coinrd by Rabbi Moses Sofer (Hazam Sofr) 1in 19th ceneury
Hungary R Sofer undized chis plirase. whose halukhic connorateon icterred eo the Miblicat prohibiion against earing new grains, ro disqualiby the lepti-

macy of sny modermst Reform inovadion —editor
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