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Penrcteuch ts-6) 43

Lord Cod formed :nan of the dust of drc ground"-thrs camc from thc
carth-"end he br.athed into his nosrrils che breath of life"-this is
the spir i t  from the Holy Onc, blessed be be. Thjs, thcn, is the mean-
irrg of " in our image, after our l ikeness" [Gen. 1:26]: dust in your
image aftcr your l i leness, and spir i t  in my irnagc after:ny l ikenes.
This roo is rhe meanirrg of the verse, "tsy thc sr"eat of your brow
shall you ear brcad t i l l  you renrrn to the ground, for out ofi t  were you
raken" lGcn 3:191, and of SoJornon's words, "The dust shall  return
to the carth as ir was, ,nd thc spir ir shall  return unto God who gave
i t"  IEccles.  12:7] .

"Let us make man-" Thc heretics say that "Let us make" im-
plies two, and they are the father and son. You can put offsuch a hcre-
t ic by rns,,vering: Ind€ed, thc matter is as you say. The father told the
sou, "My son, help me, and )et you and I make man " However, the
son rebclled and did nor wish to help his fathcr, and so t[c father
made man aloDc without the son\ help, as i t  is writrcn, "And God
created mxn," with a singular rathcr than a plur;r l  verb. Conse-
quenrly, the father bccame angry with his son aod said, " l f  thc t ime
should come whcn you need my assistance, I shall  not help youjust
as you have rot helped me " So when thc day carne for the son to bc
stoned and hangcd, he cried our in a biner voice, "My Lord, my Lord,
rvhy havc you forsaken me? Why are you so far from saving rne . ?"
and hc beggcd for hn help [Mart. 27146]. Then ihe father told him,
"When I askcd you to help me makc man, you rebclled against mc and
did nor come to thc aid of rhe Lord, and so 

-y 
own powcr availed mc

and I made hin wrthott you. Now you too hclp yourself,  for I  shall
nor come to your aid."

L 6 j

Moreovcr, i f  he [ i .e., the son] is God, why did he cover him-
sclf with f lesh and why did he not appear publicly to renerv his Torah
and give i t  opcnly so that thc peoplc of that gencration rvould not err
and f ie people ofthe world not be misled? FIe should, on the contrary,
have done his dceds openly and irr a clearly recognizable fashron so
thar al l  would believe in him. Indeed, the loss that resultcd from this
disguisc ourweighed thc salvatron; peoplc refrained from belicving in
him, since thc disguise involved separation fronr holiness aud purity

l5
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Nostra Aetaie - On I{elations with Noll-Clvist ians I 'age 3 of5

'fhe Church keeps ever in miDd the words ofthe Apostle aborrt his kiDsl]tcnj ,,therrs
is the.sonship and tJre gloly a.nd the covenants and ihe larv and the wofslip and the
piomises, theirs are the fathcrs and fiont them is the Christ accordinc to tlte
flesh" (Rom. 9:4-5), 0re San ofdlc Virgin Mrry. She also recil l ls that the Apostles,
the Church's main-stay ald pillars, as wcll as most of tltc earlv clisciDles who
procl,rirn.J Clrrisl 's Cospel ro rhe world, sprc_[g fronr the Jcrvish peoplc.

As Holy Scripttlle testifies, Jerusalem did not recognize the tilne ofher visitatjon,(9)
oo. did the Jews irl lajge murber, accept the Gospgl; indecd not,a few opposcd irs
spreading (10) NevertheJess, God holds the Jews most dear for the sake-ofthei.
Fathers; He does Dot repent ofthe gifls IJe makes or ofthe calls He issues_such rs
the wrtness ofthe Apostle.(l l) ln company with rhe prophets and the sarne Aposrle,
the Church awaits that day, known to Cod alone, on rvhich all pcoples will adrlress
the Lord in a single voice aDd "serve him shoulder 10 shoulder,i (Soph. 3:9) ( l2)

Since the spiritual patri|nony common to Christians a$d Jews is thus so gr€at, this
sacred s)mod wants to foster and recorrunend that muntal underslanding and respect
which is thc fruit, above all, ofbiblical and theological studies as well is of fratcmal
dialogues,

True, the Jewish authoritics and fiose who followed thcir lead Dressed for the death
ofChist(13) still, what happened in His passion cannor be chirged againsr irll rhc
Jews, without disrinction, then alive, nor against the Jews oftoday. AJ-though the
Church is the new people ofGod, the Jews should not be Drescntid as reieJtcd ,r,
accursed by God, as iftbis followed from the Holy Scriptures. AII shoukl see to rr,
then, that in catechetical work or in the preaching ofthe rvord ofCod tiey do not
teach an),thing that does not cotrfomr to the truth of the Gospel ijnd the soirit of
Ctuist.

Furthermo^re, in her rejection ofevery persecution against any mal, the Church,
rurdtut ol the patnmony she shares wilh the Jews and rno|cd not bv Dolittctl
reasons bxt by the Gospel's spiritual love, decries harrerJ. persecutions, tiisplays of
anti Senxtism, directed agai[st Jews at any linre and by anyone.

Besides, as the Church hrs always jreld and holds now, Christ underwcnt His
passion and dearh freely, beca[se ofthe sins ofrnen and out ofinfinire love, in order

pr laim the cross of Cfu:jst as the sieD of
fo tain ftom which every graoe flois.

5. We cannot truly call on Cod, the Father ofall, ifwe rcfuse to treat in a lherlv
e ofGod. Mau's relarion ro Cod [.atl icr

who (loes not love does not k ow God,,(l Joh, 4:g).

No foundati thcrefore remains for ony theoly or practice that lcads to
ciscriminati betwcen man and man oi people and people, so far as their huntan
dignity and rjghts flowing frortr jt are concer.red.

The Church reproves, as foreig4 to the rriL.td ofChrist, any cliscrin]ination asanrsl
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Speaking oF history,  let  me tel l  you at  what point  in
history I came to be interested in lewish Catholic
relal ions. History is best appreciated and gains ethical
significance when one's own personal story is connected
with the larger story of the community and communit ies
in which he of  she l ives and works.

I came to.lewish-Catholic reldtions at a pivotal l ime in
my own l i fe history and at a much more prvotal t ime in
the relationship between the lewish people and the
Catholic Church. In my own case, I feel privi leged that
this was during my youth, when I was unformed
enough to be able to give Je\^rish-Chrisl ian relations a
prominent pldce in rny l i fe's work as a lewish scholar
dnd thinker. In the early 1960's, 1963 to be exact,
while studying for the rabbinate at the lewish
Theological Seminary in New York, I  became the
sLudent indeed, the close disciple - of ts man who to
the mind ol  many was the most important Jewish
theolog an lo work in An'pr,.a, my laie revered teacl 'er,
Abraham loshua Heschel. At that t ime, Professor
Heschel was engaged in serious discussions with the
Ieadership of the Catholic Church at the highest levels,
especial ly with the late Cardinal Augustin Bea, in
preparatLon for Vatican Counc I l I ,  which ln 1965 issued
a landmark statement Nostra ,4etafe (" ln Our Ti.ne')
about ts view of Judaism and the Je', iJish people, a
document that is undoubtedly the most signiRcant
statement of the Church regdrding the lews in modern
times, perhaps ever.2 I remember how hopeful my
teacher was for this new atl i tude that was emerging in
the Church Lhen. and the tremendous chance he was
taking in becoming the chief lewish advisor Lo the
Church in this whole enterprise. And not only was he
taking a chance, but Cardinal Bea and Pope Paul Vl
were also taking a chance, and for similar reasons,
Professor Heschel was taking a chance because of the
harsh crit icism to which he was subjecled by some
oLher prominent Jevvish scholars, qul le unlair ly I think,
for  assLming rhat a new relat ionship was even poss ble
with the Cathohc Church.s That cri t icism sometimes
took the form of verbal abuse, both private and public.
And the leaders of the Church took a chance because
there were elernents in the church, powerrul e ernents,
w\o arguad rhat s.nce Lh- lewisl 'people l_ad rejected
JesLs of  \azdreth as the Lhr st ,  what k i rd of  posi t ive
relationship could there be with such a people? Yet
there was enough momentum on both sides of this
great divide to take the chance on developing a new
relationship as something important, something good,
and perhaps even something holy jn the wor ld,
especial ly in a sec! laT age.

We are al l  the beneficiaries of those chances taken over
thirty years aqo. In the wake of what happened "in our
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Moshc fcinstein, Iggerot Moshe,Yoreh

Nunrl 'cr  43
Tho ResFonsa Co^ccrning thc Prohibi t ion ASainst Attendance at a
Mc€ting with Christ ians on Mattcrs of R.pprocherrcnt in Faith and
Assocint ion withThem

I (19 Adar I ,5727 - March'1,1967)
In rcg.rd to the mattcr wherein you prorniscd Lo al tcnd a

gathering on 23 l \dat 1,5727 (March 5, 1967) whefc Cathol ics and
Protestanls lv i l l  nsse|nble iogethcr wi ih Jcws who are rnembers of the
S1'rragogrc Cotrnci l  oi  funeLica as wel l  as rabbinrcal col leag es frotn
thc Rabbinical  Counci l  of  Anrer icr l lvcn though lrhat ) ,or \ r i l l  d isclrss
there !v i l l  bc r lontheological  in nattrrc, : ' i t  is c lcar and sinrplc that sLrch
part ic ipnt ion consri t l r tcs a gravc violat io|  of  the prohibi t iou agai l ts l
appurtcDar)ces to idolatry.  For a plagl lc has nor.v brokcn out in nlaDV
loc,r lL.c o,)  r -coL| l . t  or , \ .  i r  r i  r t : re  ̂ atL ncw pof \ \hos.  onl)  i r rcr)r
ls to calrsc al l  the Jews io abahdon thcir  prrrc arrd holy fai th so that
thcy wi l l  "cccpl Christ iani t ; ,  l ldecd, i t  is much morc colrvenicnt to
convert  thcln i l r  thrs manncr than to enrplov the ncthods of h.hcr l
and nrurdcr that popes pr ior to hirn ut i l jzedl '  Ct)nsequerl t l l ' ,  n l l
contaci  and discuss!or) with thcfr ,  cvcn on workl l l ,  nratIcrs,  is
torbiddcn, for thc nct o["dfalving ncar" is i rr  i r rLl  of  j tseTf forbiddcn, as
i t  fa l ls  r rnLJcr thc category of  thc t r rve pJohibi t ion ngainsi
"r .ppr ochcnlenl with idolatry-h i tk0Rntt '  i , t 'ot todnlt  zt tnl t"

Anci one should also consider this [drawirg near]  as fal l ing Llnder
the category ot prohibi t ion against the "thc one who cnt iccs (Fln
,rr is i i )  af  c l  thc onc r, ,ho leal ls astray ( l  ld rrr i rdrrr l r)  " , '  For cvcn though
vou ar ld thc olher Orthodox rabbis (rol 'borr i r) ] )r '  lvho wi l l  go thcrc \v i l l
surcly Lr( 'ca\r t ioLrs abolr t  what you siy,  and lv i l l  a lso noi bchnvc
obseqLri( \ rs lv toh?rd the l i r icsts atrd thcir  fai th,  .s is Lhe !{rnt  of  the
Rcfornr artd Conscrvat ivc rabbis ( l r l i r is)"rvho bl ,dcf l rr i t iou fal l  unr lcr
thc cakgory oF"those who ent icc and lead astray,"ncvcrthelcss, nanv

l  /r  is| I  +ldi /1,r, l l ' r , fr/  
^r lr l ,rs{s 

l troi\ ,-C/r ' isrnrrt lr '  
'  f 'Jr '

lettcr there exprcssing lvhat you might be prcpared to t l isct lss, i  rr . l l

contact wilh thcm assists theln in their most cvi l  plot.
Sinrlarly, 1t is forbiddcn lo Pafi iciFate in any wav in n\eeiin$( lrke

thc oncs I Llcnrd lhal ihcy ProPosc to hoLl in Boston and l l"nre

Cod brt id that  i t  worr ld be possible that  n lany more Jews \ \ r ' rTd

convert b Christ ianity olr accoLlnt oI srlch joint val l t lr lcs al ld l '" i  ; ' r . ]sc

of rabbis l ikc thcse, rabbis who lack Sood sensc a d who d.cir l '  lo

his intent, for t lreir soLrls wil l  be culPable, Clod forbid, in this wor l , l  rnd

in ihe l \ 'orld to conle

r)erit  for thc i luLrl ic

arc traFficd in the snare laid br- the I lcad o( ihc Pr i f-<ts i l ]  thc \ r l ican

in ihe nanre o[ the l ]ctrmenical Council ,  \ ' !hosc i lr t0nt is l ' '  caus( i l l l  thc

Jews to convert tu t lrerf fai lh, Grrd forbrd Thc cad 1.ls irr\ ,1 lhc

I ' isho|s arc corl lmalldecl Lr), lr irr to estaLrl ish connccliolrs L]( rtL'c11

erlgagccl ir  such associations on l l lc basis oia /r. /cr-0cnnissi(,1' l  lhat
al lorvs for irTierrcl iBious diatogue on social Poli t ical, al l 'cir not

ntattcrs, and asidc frotn the fact thcir onlv lntcntion is h\ , . \ l) l ,r i l  l i rcsc
nrceti lrgs to arrivc at r)altcrs of lai lh, l t  is oh/ioLls thi l t  lh.r i '  ls | lrr r(n/,
(frohltr i t io t .gi irsi afy conncctiolrs \vith thcnr, cvcr|r osl.r l ' r ihl!

socral-pol i l ical  r ra( tcrs,  at  i l l l  l i f rcs dul ing evcry ala l t  i .  a l l  t l r .  , l l rnc

sL) lro\\ 'as rcgnrds t l ls cvi l  dcsiqlr lhit  cl l1anatcs frorn thc I lca(l ,n thc



53. On RcA Participation in an lnterreligious
Conference

Letter to Rabbi Pesall Levovitz, presdent of tlle RcA at the tine

\ rednesday, April r2, r967

Dear Rabbi Levoyitz:
1iy'e reconfirrn our previous guidelines that any dralogue,

debate or symposium on dogmatic and thcological subjc(ts is
not only futile, but damaging as weil to lhe best iltercsts of ihe

religioLrs communities involved in such a debate It would only

resl t in an attcmpt, conscious or unconscious, oforle conrulrlnify

to impose its theology upon the other. 'lherefore, we appeal to all

segnents of the Jewish communiry regardless of their diverse

philosophies, to refrain from discussing theological problenrs

rvhich w l only cause embarrassmcnt to and inflict untold harm

upon the good relationship prevailing between the )ewish and

non Jewish communitics-
We reassert that, as loyal citizens ofourgreat country, ire arc

all, few and non-)ew alike, interestedin thewelfare ofour peopie

and jn their nraterial as well as their spiritual irnd moral advancc'

ment Therefore, it is desirable that full cooperatioo and coordi

nation ofefforts in the lields ofsocial legislation and ideology be

furthered and promoted- Since joint action must be preceded by
mutual understanding, discussion ofsocial and mo(al Problerns
in terms of universal hlrmanitarian aDd reltgious categories is

essential and will help promote goodwill and rnutual understalrd
ing among the vArious coDlmunities jD our land. I-lorvevcr, even
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COMMUNIT Y. COVENANT AND COMMITMENT

the dialogue cn social and civil problems must not be constmed
as an act of acquiesce[ce on our part in the absurd idea that the

Jewish community is involvcd and participates in the ecumenical
lno]/emcnt initiated by the Second Vatican Council. Ecumcnism
as such is rooted in Christiaq theology and tradition, and we as

Jews, as a non Christian community crnDot and will notjoin this
mov€mentwhich is alien to us. Our concept ofthe brotherhood
ofman, solidarity of individtrals, love and understanding ofeach
cther is rooted exclusively in our Judaic tradition which is basi-
cally a unilefial one.

In light of the above I request t-lre Executive Committe€ cJf
the Rabbinical Council ofAmerica to refrain from participating
in, sponsoring or endorsing the interreligious conference on con-
science to be held in Boston during May, My objection to partici-
pation in this conference is not so much based otr the list oftopics
wbich are iobe discussed, since drevast majority ofthose beloDg
within the sphere ofsocial morality, but on the unfortunare malr-
ner in which this conference has been arranged and publicized.
The impression has becn coDveyed that Orthodoryhas revised its
attitude to ecumenism and plunged into the mainsrream ofdia-
loguing and debating the most delicate and intimate theological
ideas, r,r'hich will neither contribute to mutual understanding of
the Jevr and rlon-Jewnor toward lhepromotion aDd strengtheniDg
ofthe religious cause in general,

We members of the rce, were, after all, the first who, over
six years ago, pointed out the vicissitud€s and dangers inplied in
undisciplined and completely unintclligent and I'ulgar dialoguing
about ideas which are irreconcilable. It is, therefore. iDcumbent
upon us to be cauticus and carefil, even as regards problen:s of
social moraliry, not to become unintentionally involved in the
type ofciialogue which is presentlyin vogue,

vl .Tor
and l
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Rabbi Joseph Soloveitchik on Interreligious Dialogue:
Forty Years Later

Dr. David Berger November 23, 2003

Lct ] l le begiD by conccdrng that l(abbi Soloveilclr ik was Dol cntirely uncoDcemed by the residual
probleln of outright polerric. Dr. Kor r 'r  corrcctly notes that he Lrses the term debaie at o e polnt,
and I agrcc that tl'le term is rcvea)ing. It is irlso clear thflt Rabbi Soloveitchik assutned rhat he
rvas dcaling, even on the eue of Nosha Aetale, with a thoroughly supersessionist Catholicism
whosc adherents rverc inleresled in convcdiDg Jews But I cannot aglee l l lat the ful l  lr) lent of
"Confiontatron" is exhaustcd by dcpict ing i t  as a urarl l iDg against cngaging in old-lasJrioned
disprnation First ofal l ,  lews dicl not need s ch a waming. Second, i t  was pcrfcctly clear cven
in 1963 and 1964 that the call for dialogue was not framed iD disputational terms, Indccd, that is
precisely *'hy Rabbi Soloveitchlk had to ca tion against it. Thus, the prcliminary text "Oo the
Att i tude ofCatholics loward Non-Cluist ians and espccial ly toward J€ws" dist b!ted at the
second scssion ol the Councr l  onNovernbcr8,  l963declnredthat"s inoethcChurchl tassom ch
ofa common patri ony $ ith the synagogue, this l loly Syr)od intends iD every way l(J promote
and ltrther mutual kno\xledge and esteem obtained by tbeological studics and fraternal
discussions" (Aflhur Gilbert, Tlle Votican Coutlcil crnd the Jeirs, p.262). l'hird, RzLbbi
Soloveitchik proviclcd guidance to the irterf!ith represeulativcs of the ]tabbinical Council of
Amcrica for nrany years 

^fter 
Nastra )etdte By then it was perlcctly evjdcnt tlrat jnterf^rth

dialogue was not Barcelona slylc disputation, thaL the partics were not cngaging in lDedieval
polcmics about Isaiah 53 or the ratiol lal i ty ofthe incarnation AndyetRabbi Soloveitchrk, on
the wholc, hcld to his guidcl lnes. ' l  bc entire thrust of"Conf'r 'ontation"'s iDspiratiol]al rhetoic
about the private character ofthc rel igious expericnce is incornmensuratc with an intcrpretation
thar sees it as a straightforward injtnrction agaiDst lrying to "prove" your faith; the issue is
explicitly communicating an experience, not dcmonslrating the (ruth of a position. h other
words, though the existential chiraoter ofR SoloveiLchik's stance corrcctly noted by Dr. Kom is
indccd irr ir l ical to the nolion that rcl igious posit ions can be <lefinit ively provcn, the Jrrrgcr
argument is that the personal experience offajth cannot e!cn be comrnunicaled. Whatcl?rbe
communicaled is inlellcctual apprchension of faith, Thc problern is that such conlntunication is
pitifully inadcquate.

This, t  t l) ihl<, is lhe real thrust ofIt .  Solovcitchik's posit ion. Ofcourse many elcmcnts of
rcl iBro: ' ]sdoctrine,ol l lrecor/rr?lolrel igiousbclicf,canbeconreyed.' lheassert ioDtlratthe
great encounler betrvcen Cod and man cannot be communlcated, applied in the same brcath eve
to individuuls ofthe saDre fai lh, caDnot mcan that no thcologioal discourse is possible. I t  means
thai the deepest levels oflhe faith cxpe encc arc iDrccessible to outsiders, and Rabbi
Solovcitchikappliesthistoacollectiveofbcl icversaswcll As to irdividuals. Thus,asmuchas
theological propositions can bc conveycd, as nruch as even religious emotions can be partially
cxpressed, tbat wlich ultimately conlnits a pcrson to God or a faith community to its padlcular
relationship with God remairs cssential ly private, leaving not oDly a lonely nlan offajth but a
lonelv DcoDle ol-faith--a nation t lut dwells alonc


