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the earth, | would have said, Just as the heaven and earth can pass
away, so can Thy oath pass away. Now, however, Thou hast
sworn to them by Thy great name: just as Thy great name endures
for ever and ever, so Thy oath 1s established for everand ever.

And saidst unto them, I will multiply your seed as the stars of heaven
and all this land that I have spoken of etc.’ "That I have spoken of '?
It should be, “That Thou hast spoken of'!?—R. Eleazar said: Up
to this point the text records the words of the disciple. s from this
point the words of the master.4 R. Samuel b. Nahmani, however,
said: Both are the words of the disciple, only Moses spoke thus
before the Holy One, blessed be He; Sovereign of the Umverse,
the things which Thou didst tell me to go and tell Israel in Thy
name I did go and tell them in Thy name; now what am I to say
to them?

Because the Lord was not able [yekoleth].s It should be yakol/s
R. Eleazar said: Moses said before the Holy One, blessed be He:
Sovereign of the Universe, now the nations of the world will say,
He has grown feeble like a female and He 1s not able to deliver.
Said the Holy One, blessed be He, to Moses: Have they not already
seen the wonders and miracles I performed for them by the Red
Sea? Hereplied: Sovereign of the Universe, they can still say, He
could stand up against one king, He cannot stand up against
thirty. R. Johanan said: How do we know that in the end the
Holy One, blessed be He, gave Moses rnight? Because 1t says,
And the Lord said, I have pardoned according to thy word 7 It was taught
in the school of R, Ishmael: According to thy word: the nations of
the world will one day say. Happy 1s the disciple to whom the
master gives right!

But i very deed, as I liwve 8 Raba said i the name of R. Isaac:
This teaches that the Holy One, blessed be He, said to Moses:
Moses, you have revived Mes with your words.

{1 Ex. XXXIl, 13, (2}TfMoses were reporting God's promises to the Patriarchs,
the words, 'that | have spoken of' are out of place. (3} Moses. {4} God.
(5) Num. X[V, 16. (6) The ordinary form, which is masculine, while
yekoleth, the word used, is feminine. (7} Ibid. 20.  (8) Thid. 21, (g} lLe.,
preserved My cstimation among the nations (Rashi)

198

BERAKOTH 32a-32b

R. Simlai expounded: A man should always first recount the
praise of the Holy One, blessed be He. and then pray. Whence
do we know this? From Moses; for it s written, And [ Besought the
Lord at that fime." and it goes on, O Lond Gad, Thon hust 1'-'.-:4nrr fa
thow Thy servant Thy greatness and Thy strong hand; for what ‘_qcl.'if i
there i heaven and carth who can do according to Thy works and .m-él.rdrulg
to Thy maghiy acts, and afterwards 1s written, Let me go over, [ pray
Thee, and see the good land ete

(Mnemonic: Deeds, charity, offering, priest, fast, lock, iron].*
[32b] R. Eleazar said: Prayer is more efficacious even than good
deeds, for there was no-one greater in good deeds than Moses
our Master, and yet he was answered only after prayer. as it says,
Speak 1o more unte Me,3y and immediately afterwards, Get thee up
iio the top of Pisguh.

R. Eleazar also said: Fasting is more efficacious than charity
What is the reason? One is performed with a man's money, the
other with his body.

R. Eleazar also said: Prayer is more efficacious than offerings,
as it says, To what purpose is the multitude of your sacrifices unto Me.s
and this s followed by, Aud when ye spread forth your hands 6 R.
Johanan said: A priest who has commitred manslaughter should not
ft up his hands [to say the priestly benediction]. since it says
[in this context], 'Your hands are full of blood".

- .
R. Eleazar also said: From the day on which the Temple was

destroyed the gates of prayer have been closed, as it says, Yea,

when I ery and call for help He shutteth out ny prayer.? But though che

gates of prayer are closed, the gates of weeping are not closed,

as 1t says, Hear my prayer, O Lord, and give car unto my cry; keep not

alence at my fears ® Raba did not order a fast on a cloudy day

{1) Deut. 11, 238, {2) This 1s a mnemonic for the seven dicta of R, Elsazar
which follow. {3} Ibid. 26. The mearing is apparently that his good
deeds did not avail to procure him permission to enter the land, but his
prayer procured for him the vision of Pisgah. (4) Ibid. 27 (5) fsa I 11,
{6) Ibid. 15. Since spreading of hands is mentioncd after sacrifice, it must
be regarded as more efficacious. (7) Lam, III, 8. {8) Ps. XXXI1X, 13 This

shows that the tears are ar any rate observed

199



BYZANTINE PALESTINE 223

terms — then Temple-related expressions for obligatory donations were being invoked by
the fourth-century Patriarchate.”

‘Two very different sources from late antiquity make this connection between the
synagogue and Temple eminently clear. The first is a halakhic work from the end of
the Byzantine period, referred to today as “the Book of Court Cases” (o'wwni 190) or
“the Literature of Court Cases” (0wyni nsp):

And thus said the sages: “One must not enter the Temple Mount with his staff and shoes.
And if, owing to our sins, the Temple Mount is no longer available to us, a lesser sanctuary
is and we must behave in [it] in a spirit of holiness and fear, as s written: ‘You must fear
My sanctuary’ {Lev. 19:30]. Therefore, our ancestors have determined that in all synagogue
courtyards there would be a large living [i.e., fresh] water vessel for sanctifying {i.e., wash-

ing hands and feet].” 84

A second source appears as fragments of a midrash on Deuteronomy, found in the

Cairo Genizah:

As long as the Temple existed, the daily offerings and sacrifices would atone for the sins of
Israel. Nowadays, the synagogues of Israel replace the Temple, and as long as Israel prays
in them, they, in effect, replace the daily offerings and sacriftces; and when prayers are re-
cited [therein] at the proper times and [the Jews] direct their hearts [to God through their
prayers], they gain merit and will see the rebuilding of the Temple and the sacrificing of the
daily offering and [other] sacrifices, as it is written: “And [ will bring them to My holy moun-
tain, and I will rejoice in My house of prayer; your sacrifices and offerings are welcome on
My alear, for My house will be called a house of prayer for all peoples” [Is. 56:7].%

In the former source, the synagogue is acknowledged as inferior to the Temple, yet it still
has been assigned a sufficient degree of holiness to warrant a vessel being placed there for
the washing of hands and feet. Purification, of course, was crucial for Temple visitors, and
the purpose of this custom in the synagogue was undoubtedly to introduce a modicum
of such purity. In the latter source, however, the synagogue is accorded an even higher
status than before, and synagogue and prayer have replaced the Terple and sacrifices.
Moreover, it is claimed that proper observance of prayer will lead to the reestablishment
of the Temple, a situation already foreseen by the prophet Isaiah.

The addition of an eternal light (a0 1) to the synagogue at some point during these
centuries further strengthened its association with the Temple. Although lighting fix-
tures for the synagogue are noted in tannaitic sources, there is no indication that these
were intended for anything more than basic illumination within the building.? In several

83. Panarion 30, 11, 2.

B4. Margoliot, Palestiman Halakbab, 131-32.

85. Ginzberg, Gemiza Stadres, I, 152-53.

86. M. Pesahim 4: 4. See also Y Pesahum 4, 9, 31b; B Pesahim 53b.
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You are my hiding place; You will protect me from distress and surcound me
with songs of salvation, Selah.

Then the offering of Judah and Jerusalem will be pleasing to the LorD as in
the days of old and as in fermer years.

THE ORDER OF THE PRIESTLY FUNCTIONS

Abaye related the order of the daily priestly functions in the name of tradition
and in accordance with Abba Shaul: The large pile [of wood] comes before
the second pile for the incense; the second pile for the incense precedes the
laying in arder of the two logs of woad; the laying in order of the two logs of
wood comes hefore the removing of ashes from the inner altar; the remov-
ing of ashes from the inner altar precedes the cleaning of the five lamps;
the cleaning of the five lamps comes before the blood of the daily offering;
the bload of the daily offering precedes the cleaning of the [other] two
lamps; the cleaning of the two lamps comes before the incense-offering; the
incense-offering precedes the burning of the limbs; the burning ofthe limbs
comes before the meal-offering; the meal-offering precedes the pancakes;
the pancakes come before the wine-libations; the wine-libations precede the
additional offerings; the additional offerings come before the [frankincensc]
censers; the censers precede the daily afternoon offering; as it is said, “On it
he shall arrange burnt-offerings, and on it he shall burn the fat of the peace-
offerings” - “on it" {the daily offering] all the offerings were completec.

Please, by the power of Your great right hand, set the captive nation free,
Accept Your people’s prayer, Strengthen us, purify us, You wha are revered.
Please, mighty One, guard like the pupil of the eye those who seek Your unity.
Bless them, cleanse them, have compassion on them,
grant them Your righteousness always.
Mighty One, haly One, in Your great goodness guide Your congregation
Only One, exalted One, turn to Your people, who proclaim Your holiness.
Accept our plea and heed our cry, You who know all secret thoughts

Blessed be the name of His glorious kingdom for ever and all time.

Master of the Universe, You have commanded us to offer the daily sac-
rifice at its appointed time with the priests at their service, the Levites
on their platform, and the lsraelites at their post, Now, because of our
sins, the Temple is destrayed and the daily sacrifice discontinued, and
we have no priest at his service, no Levite on his platform, no Tsraelite
at his post. But You said: “We will offer in place of bullocks {the prayer
of ] our lips.” Therefore may it be Your will, LORD our God and Ged of
our ancestors, that the prayer of our lips be considered, accepted and
favored before You as if we had offered the daily sacrifice at its appointed
time and place, according to its faws.

Ps. 32

Mal 3

Yoma 334

Lev 6

Hoes. 14



2856 BERAKOTH
shall not become unclean, and prepare a throne for Hezekiah the
king of Judah who is coming.

MISHNAH. RABBAN GAMALIEL SAYS: EVERY DAY A MAN
SHOULD SAY THE EIGHTEEN BRENEDICTIONS. R. JOSHUA SAYS:
AN ABBREVIATED EIGHTEEN.? R, AKIBA SAYS! IF HE KNOWS
IT FLUENTLY HE SAYS THE ORIGINAL EIGHTEEN, AND IF NOT
AN ABBREVIATED EIGHTEEN., R. ELIEZER SAYS IF A MaN
MAKES HIS PRAYERS A FIXED TASK, IT IS NOT A [GENUINE]
SUPPLICATION. R. JOSHUA SAYS: IF ONE 1S TRAVELLING IN A
DANGEROUS PLACE, HE SAYS A SHORT PRAYER, SAVING, SAVE,
O LORD, THY PEOPLE THE REMNANT OF ISRAEL; iN EVERY
TIME OF CRISIS} MAY THEIR REQUIREMENTS NOT BE LOST
SIGHT OF BY THEE. BLESSEND ART THOU, O LORD, WHO HEARK-
ENEST TO PRAYE R.IF HE 18 RIDING ON AN ASS HE DISMOUNTS
AND PRAYS. IF HE IS UNABLE TO DISMOUNT HE SHOULD TURN
HIS FACE [TOWARDS JERUSALEM]; AND IF HE CANNOT TURN
HIS PACE HE SHOULD CONCENTRATE HIS THOUGHTS ON THE
HOLY OF HOLIES. IF HE IS TRAVELLING IN A SHIP OR ON A
RAFT.4 HE SHOULD CONCENTRATE HIS THOUGHTS ON THE
HOLY OF HOLIES,

(GEM AR A. To what do these eighteen benedictions correspond?
R, Hillel the son of Samuel b, Nahmani said: To the eighteen times
that David mentioned the Divine Name in the Psalm, Ascribe
unto the Lord, O ye sens of might.s R. Joseph said: To the eighteen
times the Divine Name s mentioned in the Shema'. R Tanhum
said in the name of R. Joshua b. Levi: To the eighteen vertebrae
in the spinal column.

R. Tanhum also said in the name of R, Joshua b. Levi: In saying

(1) Sc. to accompary me into the next world. Perhaps because he, like
Hezekiah, had acted mightily for the spread of Torah; v. Sanh. g4b.  {2) Lat,
‘like the eighteen’. V. iwfru in the Gemara. (j) Lit, 'section of the cross-
ing', i.c., transition from one condition 1o another. (4) Aliter: in prison.

(5) Ps. XXIX.
I74
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the Teﬁflflh one should bow down [ar the appropriate places] until
all the vertebrae in the spinal column are loosened. "Ulla says:
Unoilanssar? of flesh is visible opposite his heart . R. Hanina said:
If he simply bows his head, he need do no more. Said Raba: This
is only tf it hurts him [to stoop] and he shows that he would itke
to bow down

These eighteen are really nineteen?—R. Levi said: The bene-
dictton relating to the Mumims was instituted in Jabneh .+ To what
was it meant to correspond? —R. Levi said: On the view of R.
Hillel the son of R. Samuel b, Nahmant,5 to The God of Glory thun-
dereth,® on the view of R, Joseph. to the word 'One’7 in the Shewa';
on the view of R. Tanhum quoting R. Joshua b. Levt, to the
little vertebrae in the spinal column.

Our Rabbis raught: Simeon ha-Pakuli® arranged the eighteen
benedictions in order before Rabban Gamaliel in Jabneh. Said
Rabban (Gamaliel to the Sages:9 Can any one among you frame a
benediction relating to the Mimin?1¢ Samuel the Lesser arose and

composed 1t. The next year' he forgot it [29a] and he tried lor
two or three hours to recall 1t, and they did not remove him.*
Why did they not remove him seeing that Rab Judah has said
in the name of Rab: If a reader made a mistake i any of the orher
benedictzons, they do not remove him, but if in the benediction
of the Minim, he 1s removed, because we suspect hin of being a
Min? —Samucl the Lesser 1s different, because he composed 1t But
is there not a fear that he may have recanted?— Abaye said: We
have a tradition that a good man does not become bad. But does
he not? It is not wricten, But when the righteons turncth away from

his righteousness and commuteth niguity? '+ —Such a man was onginally

(1) A coin, v Clos. (2] Te, ull the flesh bulges (3} V. Glos, The reading
‘Sadducees’ in our edd, is a censor's carrection. {4) After the rest. (5) This
15 a margiral correction of the reading in the tear, B Levi san ol R, Samuel
b. Nahmani said: R, Hillel etc.  (6) Ps. XXIX, ;3. The Hebrew for God
herc 15 L. {7} Which is also considered a Divine Name. (&) Possibly this
word means ‘cotton seller’. On this passage, of, Mego 17, (g} On a sub.
sequent occastan. (10) V. no 3. {11} Apparently this benediction was at
that time not recited daily as now, but on special annual occasions. (12} From
his post as reader, {13) Ezek. XVIII, 24
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forgot habdalah In 'who graciously grants knowledge',' he is not
turned back, because he can say 1t over wine!—This 1s indeed a
difficulty.

It has been stated: R. Jose son of R. Hamna said: The Tefillahs
were instituted by the Patrarchs. R. Joshua b. Levt says; The

Teflluhs were insttuted? to replace the daily sacrifices. It has been

taught in accordance with R. Jose b. Hanma, and it has been
taught in accordance with R. Joshua b. Levi. It has been taught
in accordance with R. Jose b. Hanina: Abraham instituted the
morning Tefillah, as it says, Aud Abraham got up early in the morning
1o the place where he had stood,3 and ‘standing’ means only prayer,
as 1t says, Then stoed up Phineas and prayed 4 Isaac mstituted the
alternoon Tefilluh, as ¢ says, And Isaac went out to meditate i the
field ar cventide,5 and ‘meditation’ means only prayer, as it says,
A prayer of the afflicted when he fainteth and poureth out hts meditation
before the Lord7 Jacob instituted the evemng prayer, as it says,
And he lighted {wa-yifga'] upon the place,® and ‘pegi'ah’ means only
prayer. as 1t says, Thercfore pray net thon for this people neither Lift
up prayer wor cry for thew, neither make inicreession 1o {tifga’] Me.s
It has been taught also in accordance with R. Joshua b. Levi:
Why did they say that the morning Tefillah could be said ull
midday? Because the regular morning sacrifice could be brought
up to midday. R.Judah, however.says thatit may be said up to the
fourth hour becausc the regular morning sacrifice may be brought
up to the fourth hour. And why did they say that the afternoon
Tefillah can be said up to the evening? Because the regular after-
noon offering can be brought up to the evening. R Judah, however,
says that 1t can be said only up to the middle' of the afternoaon,
because the evening offering could only be brought up to the middle
of the afternoon. And why did they say that for the evening
Tefilleh there is no limit? Because the mbs ' and the fat? which
wete not consumed [on the altar] by the evening could be brought

(1) The fourth benediction, {2) By the Men of the Great Synagogue. {3} Gen

XIX, 27 {4) Ps. CV1, 30, (5) Gen. XXV, 63 (6) EV. “complumi’. (7) Ps.

CIL v, {8) Gen XXV 11, {9) Jer. VII, 16 (10) The precise ume meant

is discussed infra. (11} OF the burnt-offerings, {12} OF the other offerings.
tho
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for the whole of the night. And why did they say that the addi-
tional Tefillahs could be said during the whele of the day? Because
the additional offering could be brought during the whole of the
day. R. Judah, however, said that it can be said only up to the
seventh hour, because the additional offering can be brought up
to the seventh hour. Which is the ‘greater afternoon'? From six
hours and a half onwards @ And which 15 the ‘small aftcrnoon'?
From mne hours and onwards. 3 The question was raised: [Did
R Judah refer to the middle of the former afternoon-tide or the
middle of the latter afternoon-tide?s  Come and hear: for it has
been taught: R. Judah said: They referred to the middle of the
latter atternoon-tide, which 1s eleven hours less a quarter.s Shall
we say that this 1s a refutation of R. Jose b. Hamna?é R Jose b.
Hanina can answer: I can still maintain that the Patriarchs instituted
the Tefilluhs, but the Rabbis found a basis for them in the offerings.
For it you do not assume this,7 who according to R.Jose b. Hanina
mstituted the additional Tefillah? He must hold therefore that the
Patriarchs nstituted the Trefillahs and the Rabbis found a basis
for them in the offerings #

R. JUDAH §AYS: TILL THE FOURTH nour. It was asked: Is
the pome mentioned 1tselt included in the usTi or 15 1t not in-
cluded?s—Come and hear: R, JUDAH SAYS, UNTIL THE MIDDLE
OF THE AFTERNOON, If you say that the point mentioned is
included n the unTiL, then there 1s no difficulty; this is where the
diference lies between R. Judah and the Rabbis. '@ But il you say

{1} Saul on Sabbaths, New Moons, and holy days. {2} From 1230 p.m.
to 6 p.m taking the day frem & am. to 6 pm. (3) From 3.30 onwards
(4} Le, does he in his ctatement in the Mishnah mean micdlway be-
tween 1230 and 6 or between 30 and 67 (5) Viz., midway between
9+ hours and 1z, {6) According to him it was the Patriarchs who
instituted the prayers, and the time of the sacrifice should have no
bearing on the ume of the recial of the prayers. (7) That R, Jose
admits tha the Rabbis based the Tepllih an the offerings. (8) And
accordingly added a musaf refifleh 1o thuse instituted by the Patriarchs,
and for the same reason they made the time ol the pravers 1o be deter-
mined by the uime of the sacrifices. [y} Le., does he mean the beginning
or the end of the fourth hour?  {16) Assuming tha R, Tudah meanc

161



127 ) Yy - SR mne

Ay
onYona SR Jor2 1o M Y

! 315 A1iav NN awm
11¥13 bann M3IND orbsm b oK)
v YR N3y Tan e

On U UK and TH0T 90, say:

VORI SR KIIN o iR T i
13 PRI 11950 TSN 151 131TP01 1313% 131 Tpan
vz Jay 52 {hen TR n*‘vww [tsn 173y M7
n”n‘v uvnm‘n o9 In‘v ,nmu‘v 10*‘79‘7 1’39‘7 Hmw*
o3 m‘vw’va

niz?g 3 omaea / iRt an meoa/ W'Tfj:j LIy whnwx
13737 13 wpe maieh 13wk M w
DT 133 DN AN AW 13730 n"n’v =RV
i mrm 1an Ton b3, Y 1*‘7& D Ay uv‘w

DB VY7 I3 WPy AN
M I T3
1% inpow v

03y Blessing 17: Temple Service. The last three blessings, called by the Sages
“Thanksgiving,” are linked because they were said by the priests in the Temple
(Tamid 5:1). This paragraph was originally a prayer that the day’s sacrifices be
accepted. The priests then said Modim, “We give thanks to You” and blessed
the people. According to Tosafot, this means that they said the threefold
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TEMPLE SERVICE

¥ Find favor, LORD our God,

in Your people Israel and their prayer.

Restore the service to Your most holy House,

and accept in love and favor

the fire-offerings of Israel and their prayer.

May the service of Your people Israel always find favor with You.

On Rosh Hodesh and Hol HaMa'ed, say:
13’117!( Our God and God of our ancestors, may there rise, come,
reach appear, be favored, heard, regarded and remembered before
You, our recollection and remembrance, as well as the remem-
brance of our ancestors, and of the Messiah son of David Your
servant, and of Jerusalem Your holy city, and of all Your people
the house of Istael - for deliverance and well-being, grace, loving-
kindness and compassion, life and peace, on this day of:
On Rosh Hodesh: Rosh Hodesh.
On Pesah: the Festival of Matzot.
On Sukkot: the Festival of Sukkot.

On it remember us, LoRD our God, for good; recollect us for bless-
ing, and deliver us for life. In accord with Your promise of salvation
and compassion, spare us and be gracious to us; have compassion
on us and deliver us, for our eyes are turned to You because You,
God, are a gracious and compassionate King.

AMAM And may our eyes witness
Your return to Zion in compassion.
Blessed are You, LORD,

who restores His Presence to Zion.

Prlestly Blessing, but accordlng to Malmomdes it means that they said the
prayer beginning D‘ILJW o' “Grant peace.”
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CHAPTER V

MISHNAH 1. THE SUPERINTENDENT SAID TO THEM,
PRONOUNCE ONE BLESSING.,' AND THEY DID $O: THEY THEN
RECITED THE TEN COMMANDMENTS,? AND THE FIRST, SECOND
AND THIRD SECTIONS OF THE SHEMA', AND THEY BLESSED

THE PEOPLE WITH THREE BENEDICTIONS,} NAMELY, TRUE

AND FIRM,4 AND ABODAH,5 AND THE PRIESTLY BENEDIC-

TION.® ON SABBATH THEY ADDED A BENEDICTION TO BE
wr—
SAID BY THE WATCH WHICH WAS LEAVING.7

MISHNAH 2. HE sAID TO THEM, THOSE WHO ARE FRESH
TO THE INCENSE COME AND DRAW LOTS,® AND ONE OR OTHER
WAS SUCCESSFUL. HE THEN SAID, NEW AND OLD, COME AND
DRAW LOTS TO SEE WHO SHALL TAKE UP THE LIMBS FROM
THE ASCENT TO THE ALTAR.? R. ELIEZER B. JACOB SAYS,
THE ONE WHO LIFTS THE LIMBS ON TO THE ASCENT ALSO
TAKES THEM UP TO THE ALTAR.'

MISHNAH ;. HE THEN HANDED THEM OVER TO THE
ATTENDANTS, WHO STRIPPED THEM OF THEIR GARMENTS,"

(1) There 1s a difference of opinion in Ber. 115 as to whether this was "Who
fashionest light” or “Great love' (P. B. p. 39). This and the succeeding prayers
were said in the Chamber of Hewn Stone. (2) V. Ber. 124. {3) Since they had not
time to say all the eighteen benedictions. (4) The blessing following the Shema'.
(5) The last but two of the eighteen benedictions. (6) The last of the eighteen.
(7) They blessed the incoming watch. V. Ber. 12a. (8) The incense was supposed
to bring prosperity, and therefore a fresh priest was given the privilege of
burming itevery time. (9) V. supra, p. 25. (10) Le., each one takes up to the altar
the limb which he placed on the ascent. {11) There is a difference of opinion
in Yoma 24bh, as to whether they cast lots in holy or in everyday garments. If
the former, then those who were unsuccessful changed into everyday garments:
if the latter, then those who were successful changed into holy garments.
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When praying with a [0, the 110y is repeated aloud by the M2y b,

Onr Mondays and Thursdays start PN on page 145.
In SKen YK on days on which [0 is said,
some say "1 and the ™MD 3" on page 137. See law 477a.

On fast days (except KA NYWN) most congregations say
MIE on page 915 before 030 I on page 139.

During the 1200 v ey {but net on M9 O 2y,
unless it falls on Friday), say 1390 17K on page 139.

On @M WY, 73U, T IR, MKEYYA O and e o, sdy 7 on page 733.

On other days when NN is not said (see page 145),
the 'Y M9 says WP YN on page 157.
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i My God,

guard my tongue from evil and my lips from deceitful speech.
To those who curse me, let my soul be silent;

may my soul be to all like the dust.

Open my heart to Your Torah and let my soul

pursue Your commandments.

As for all who plan evil against me,

swiftly thwart their counsel and frustrate their plans.

Act for the sake of Your name; act for the sake of Your right hand;
act for the sake of Your holiness; act for the sake of Your Torah.
That Your beloved ones may be delivered, Ps. 6o

save with Your right hand and answer me.

May the words of my mouth and the meditation of my heart Ps.1g
find favor before You, LorRD, my Rock and Redeemer.

Bow, take three steps back, then bow, first left, then right, then center, while saying:

May He who makes peace in His high places,

make peace for us and all Israel - and say: Amen.

{¥1 1 May it be Your will, LorD our God and God of our ancestors,

that the Temple be rebuilt speedily in our days,

and grant us a share in Your Torah. And there we will serve You

with reverence, as in the days of old and as in former years.

Then the offering of Judah and Jerusalem will be pleasing to the LorD Mal. 3
as in the days of old and as in former years.

When praying with a minyan, the Amida is repeated aloud by the Leadcr.

On Mendays and Thursdays start Tahanun on page 144.
In Israel on days on which Tahanun is said, some say Viduy and the
Thirtecn Atirbutes of Divine Compassion on page 136. See law 477a

On fast days (except Tisha BAv) most congregations say Selitiot
on page 9z4 before Avinu Malkenu on page 138,

Between Rosh HaShana and Yem Kippur (but net on Ercv Yom Kippur,
unless it falls on Friday), say Avinu Matkenu on page 138.

On Rosh Hedesh, Hanukka, Hol HaMo'ed, Yo HaAtzmut and
Yom Yerushalayini, say Hallel on page 732.

On ather days when Tahanun is not said (see page 144),
the Leader says Half Kaddish on page 156.



3 BERAKOTH

like a lion. For it 1s written: The Lord does roar from on high, and raise
His voice from His holy habitation, ‘roating He doth roar'’ because of
his fold. And the sign of the thing 1s:? In the first watch, the ass
brays; in the second, the dogs bark; in the third, the child sucks
from the breast of his mother, and the woman rtalks with her
husband. What does R. Eliezer understand [by the word watch]?
Docs he mean the beginning of the watches? The beginning of the

first watch needs no sign, it 1s the twilight! Does he mean the end |

of the watches? The end of the last watch needs no sign, it is the
dawn of the day! He, therefore, must think of the end of the first
watch, of the beginning of the Jast watch, and of the midst of the
middle watch. If you like I can say: He refers to the end of all the
watches. And 1f you object that the last watch needs no sign,
[I reply] that it may be of use for the recital of the Shema', and
for a man who sleeps 1n a dark room’ and does not know when
the time of the recital arrives. When the woman ralks with her
husband and the child sucks from the breast of the mother, let
hmm rise and recite

R. Tsaac b. Samuel says in the name of Rab: The night has three
watches, and at each watch the Holy One, blessed be He, sits and
roars like a lion and says: Woe to the children, on account of
whose sins I destroyed My house and burnt My temple and
exiled them among the nations of the world.

le has been taught: R. Jose says, I was once travelling on
the road, and [ entered into one of the ruins of Jerusalem in
order to pray. Eljjah of blessed memory appeared and waited
for me at the door till [ fimished my prayer.¢ After [ finished
my prayer, he said to me: Peace be with you, my master! and
I replied: Peace be with you, my master and teacher! And he
said to me: My son, why did you go into this ruin? [ replied: To
pray. He said to me: You ought to have prayed on the road. I
replied: 1 feared lest passers-by might interrupt me. He said to mhe:
You ought to have said an abbreviated prayer.s Thus I then

{1) So titerally. Thus ‘roaring’ is mentioned three times in the text. (2) Le,
of cach watch (3} That has no windows to admit the daylight. {4} The
Tefillak, v. Glos. {5) V. fnfra 204,
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learned from him three things: One must not go into a ruin; one
may say the prayer on the road; and if one does say his prayer
on the road, he recites an abbreviated prayer. He further said to
me: My son, what sound did you hear in this ruin? I replied:
[ heard a divine voice, cooing like 2 dove, and saying: Woe to the
children, on account of whose sins T destroyed My house and
burnt My temple and exiled them among the nations of the world!
And he said to me: By your life and by your head! Not in this mo-
ment alone does it so exclaim, but thrice each day does it exclaim
thus! And more than that, whenever the Israclites go into the
synagogues and schoolhouses and respond: ‘May His great name
be blessed!" t the Holy One, blessed be He, shakes His head and
says: Happy is the king who 1s thus praised in this house! Woe?
to the father who had to banish his children, and woe to the
children who had to be banished from the table of their father!

Our Rabbis taught: there are three reasons why one must not
go into aruin: because of suspicion, 3 of falling debris and of demons.

— [t states} ‘Because of suspicion’ .4 It would be sufficient to say,
because of falling debris’?—[36] When the ruin is new.5 But it
would be sufficient to say: “because of demons'?— When there are
two people.® If there are two people, then there is no susprcion
either? — When both are licentious [there 1s suspicion]. —[It states]
‘Because of falling debris’. It would be sufficient to say: "because
of suspicion and demons'?— When there are two decent people.
[Ic states] ‘Because of demons’. It would be sufficient to say: 'because
of suspicion and falling debris’? — When there are two decent people
going into a néw ruin. But if there are two, then there 1s no danger
of demons either? —In their haunt there i1s danger. If you Tike I can
say, indeed the reference is to one man and to a new ruin which
was situated in the fields; in which case there is no suspicion, for

(1) The prineipal congregational response in the doxology, the Kaddisk v,
P.B. p. 37 (2) V. .S cur. edd.; what is there for the father. {3) That a
woman may be waiting for him there, (4) The Gemara now proceeds to
explain why all the three reasons must be mentioned. (5} So that there (s
no danger of falling debris.  (6) The assumption is that where two are together
there is no danger of an attack by demons.
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